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the Advaita type. In contemporary Indian philosophy, as
expounded by many of its leading philosophers, Vedanta is
often identified with Advaita, though Advaita itself is vari-
ously interpreted. Of the three chief Rramanas of Vedanta,
namely, s'ruii, yukti and anubhava (revelation, reason and
intuition), the first is not very much stressed and it is presup-
posed in the presentations of Advaita. Vedantins as rational-
ists rely on reason or yukti in the development of their
system and fall into different groups. Some insist on the
analysis of the three states of consciousness and point to the
state of dreamless sleep as the nearest analogical explanation
of Advaita. Others refer to the science of the self or atma-
mdya and conclude dialectically that the ( I ? is one, infinite,
and eternal. The ' I' first poses itself, then opposes itself and
finally reposes in itself. Still others speak of the philosophy
of truth in which reality reveals itself as truth. The illusion-
ists say that Brahman alone is real and that the world is
false like a dream. Another group of Vedantins say that the
Absolute is beyond the logical intellect but it is possible
for the philosopher to think God's thoughts after Him and
have an integral intuition of Brahman. It is held by some
that mukti will be complete only when there is sarvamukti.
There are Vedantic mystics who affirm the identity of thought
and being by referring to a direct intuition of the self-identity
of Brahman. The more realistic amongst the Vedantins say
that the world of nature, self and God is self-contradictory,
but not illusory, and conclude that the real is not the real for
thought, but is realized in the integral intuition of the Absolute,
Advaita denies only difference, but does not affirm identity.

Indian philosophy is at present overweighted on the side
of Advaita and unless the other Vedantic systems are equally
weil-known wd come into their own, the bal^pc^ will not bo